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Before one can determine the year of Christ's crucifixion, it is 
necessary to discuss the day Jesus died. In this article, then, there 
will be a discussion of the day of the week and the day of the Jewish 
month on which Jesus was crucified. The two problems are quite 
independent, and hence they will be considered separately. 

THE DAY OF THE WEEK 

There are three views for the day of Christ's death, namely, the 
Wednesday, Thursday, and Friday crucifixion. 

THE WEDNESDAY CRUCIFIXION 

Statement of the view. Those who hold the Wednesday cruci
fixion view believe that Jesus died around sunset on Wednesday, 
and He arose exactly seventy-two hours later. The most well-known 
exponent of this view of recent days is Scroggie.1 He states that there 
are two main reasons that support the Wednesday crucifixion date. 

The primary support for this view is the literal interpretation of 
Matthew 12:40 where Jesus states: "For as Jonah was three days 
and three nights in the belly of the whale, so will the Son of Man 
be three days and three nights in the heart of the earth." The pro
ponents of this view feel that although it is recognized that the Jews 
reckoned any part of a day as a whole day, when nights are mentioned 
as well as days, then it ceases to be an idiom. Therefore, one must 
accept it literally as three whole days. There are not three whole 
days between Friday evening and Sunday morning. 

1 W. Graham Scroggie, A Guide to the Gospels (London, 1948), pp. 569-77. 
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The second support for a Wednesday crucifixion is that in the 

Friday view there are too many events (Scroggie lists twenty)2 

between Christ's crucifixion at 3 p.m. and His death at 6 p.m. 
Scroggie proposes that Jesus was buried on Wednesday evening, the 
body remained in the tomb during Thursday, Nisan 15, the Passover 
Sabbath, and then on Friday, the day between the Sabbaths, the 
body was embalmed.3 

In addition to these two main arguments, there is also the 
argument from typology whereby the lamb was chosen on Nisan 10. 
In the triumphal entry, Christ, the Lamb of God, appeared in 
Jerusalem on Saturday, Nisan 10.4 

Thus, with the literal interpretation of Matthew 12:40, a proper 
amount of time for the many events between the death and embalm
ment of Christ, and with the corroborative typology, it is felt that the 
crucifixion of Christ occurring on Wednesday best satisfies the 
evidence. 

Critique of the view. This view has not been widely accepted. 
It is not as strong as it might appear. First, it is based primarily on 
one verse of Scripture, namely, Matthew 12:40. Admittedly, this is 
the most difficult verse for those who hold to a Friday crucifixion. 
However, if one looks at other New Testament passages referring to 
Christ's resurrection, it will be immediately obvious that Jesus rose 
on the third day and not on the fourth (cf. Matt. 16:21; 17:23; 
20:19; 27:64; Luke 9:22; 18:33; 24:7, 21, 46; John 2:19-22; Acts 
10:40; 1 Cor. 15:4). Also, it is a well-known fact that the Jews 
reckoned any part of a day as a whole day. 

Thus, the three days and three nights in Matthew 12:40 is an 
idiomatic expression of the same time period (viz., the third day) 
mentioned in the above cited New Testament passages rather than a 
literal seventy-two hour period. There will be a more detailed ex
amination of evidence of Jewish reckoning when discussing the 
Friday view. Suffice it to say here, Matthew 12:40 is not as great an 
obstacle as the proponents of the Wednesday view would have one 
to believe. 

Second, if one takes Matthew 12:40 as referring to a seventy-
two hour period, Christ must have risen no later than 6 p.m. on 

2 Ibid., pp. 572-73. 
3 Ibid., p. 576. 
4 Ibid., pp. 573-74. 
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Saturday evening Otherwise, He would have risen on the fourth 

day But Christians celebrate it on the first day of the week (Acts 

20 7, 1 Cor 16 2) and not on the Sabbath 

Third, it is true that many events occurred between Christ's 
death and burial, but the list is not so great when one examines it, for 
several things could have been done simultaneously by various 
people Also, some things could have been done before He actually 
died 

Fourth, the corroboration of typology is very weak indeed 
This means that Jesus' triumphal entry was on Saturday, the Sab
bath This is unlikely for two reasons (1) Since Jesus was riding 
on an animal, He would have been breaking the Mosaic Law which 
states that even animals were not to work on the Sabbath (Deut 
5 14) (2) Since the people were cutting down branches from the 
trees (Matt 21 8, Mark 1 1 8 ) , they would have also violated the 
Law (cf Deut 5 14, Num 15 32-36) 5 Certainly if Jesus had 
violated the Sabbath and caused others to do so, it seems that His 
enemies would have mentioned something of this during the Passion 
Week 

Therefore, it is concluded that when one examines all the 
passages referring to Christ's resurrection, it is evident that Jesus 
was raised on the third day and not necessarily after seventy-two 
hours, that Christ's resurrection was on Sunday and not Saturday, 
that the many events listed by Scroggie could have been accomplished 
within a short time, and that it is unlikely for Christ's triumphal 
entry to have occurred on the Sabbath Hence, the Wednesday view 
of crucifixion is not a satisfactory solution In fact, if one did not 
have Matthew 12 40, it is unlikely that the Wednesday theory would 
have been suggested 

THE THURSDAY CRUCIFIXION 

Statement of the view As with the previous view, those who 
hold to a Thursday crucifixion date camp on Matthew 12 40 They 
think the Friday view has three days but only two nights The most 
well-known advocate is Westcott6 but also is elaborated in detail by 

5 Cf Leslie Ρ Madison, "Problems of Chronology in the Life of Christ" 
(unpublished Th D dissertation, Dallas Theological Seminary, 1963), ρ 213 
6 Brooke Foss Westcott, An Intioductwn to the Study of the Gospels (6th 
e d , Cambridge and London, 1881), pp 343 49, esp pp 348 49 
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Aldrich7 and most recently by Rusk.8 The adherents of the Thursday 
view would outline the calendar of events as follows: (1) The 
triumphal entry on Sunday, Nisan 10 would fulfill the Old Testa
ment typology of a Passover lamb selected, namely, Christ Himself. 
(2) Monday, Tuesday, and Wednesday Jesus appeared in Jerusalem 
several times and had the Last Supper on Wednesday evening. This, 
then, eliminates the silent Wednesday of the traditional Friday view. 
(3) Thursday, Nisan 14, Christ the Passover Lamb was slain. (4) 
The next day, Nisan 15, was the first day of Unleavened Bread, and 
this was a day of holy convocation on which no one was to work 
(Lev. 23:7). Hence, it is concluded that this day of rest is a Sabbath. 
Thus, when Nisan 15 fell on any other day than the weekly Sabbath, 
it was called the Sabbath of the Passover. It is felt that John 19:31, 
which reads: "The day of the Sabbath was a high day" was not the 
weekly Sabbath but the Passover Sabbath. In the year our Lord was 
crucified, the Passover Sabbath (Nisan 15) fell on Friday, and then 
the weekly Sabbath fell on the next day. Also, the advocates point 
out that the Passover Sabbath on Friday followed immediately by the 
regular weekly Sabbath is supported by Matthew 28:1. One will 
notice in the Greek text the plural form of the word "Sabbath" is 
used, and thus it should be translated "at the end of the Sabbaths."9 

(5) Christ was resurrected early Sunday morning, and thus He was 
in the grave three full nights and two full days and a portion of the 
third day. 

Critique of the view. Although the Thursday crucifixion seems 
to solve the problem of Matthew 12:40, it also has not been widely 
accepted because there are some real difficulties with the theory. 
First, it is doubted that anyone would hold to either a Wednesday or 
Thursday crucifixion date if it were not for Matthew 12:40. When 
one compares with other Scriptures, the statement in Matthew 12:40 
is to be taken as referring to the same time period as the repeated 
expression in the New Testament "on the third day." This will be 
discussed in more detail in connection with the Friday crucifixion. 

Second, with the Thursday crucifixion date, Christ's triumphal 
entry on Sunday fulfills the Old Testament typology of being the 
Passover lamb selected for the Passover. However, there is nothing to 

7 J. K. Aldrich, "The Crucifixion on Thursday — Not Friday," Bibliotheca 
Sacra, XXVII (July, 1870), 401-29. 
8 Roger Rusk, "The Day He Died," Christianity Today, March 29, 1974, 
pp. 4-6. 
9 Aldrich, Bibliotheca Sacra, XXVII, 424-25; Rusk, p. 5; cf. Westcott, p. 349. 
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prevent the triumphal entry to have occurred on Monday. This would 
mean not only that Christ was presented as the lamb for Passover on 
Nisan 10, but also it would eliminate the silent Wednesday which has 
been criticized against the Friday view by those who hold the Thurs
day view. 

Third, the argument that since Nisan 15 is a holy convocation 
on which no one works and thus conclude that it was a Sabbath is a 
non sequitur. There is no evidence for this anywhere. This is a 
creation of those who hold this theory only to fit their theory. 
Futhermore, to support their theory that John 19:31 ("the day of 
the Sabbath was great") points to a Passover Sabbath rather than a 
weekly Sabbath is unlikely. The Friday crucifixion better explains 
this by seeing that Nisan 15 fell on the weekly Sabbath, and hence 
in the year of Christ's crucifixion, that weekly Sabbath was indeed 
great. Further, to think there is support for the Thursday crucifixion 
in the plural form of the Sabbath in Matthew 28:1 (lit. "at the end 
of the Sabbaths"), which would indicate that the Passover Sabbath 
(Friday) and the weekly Sabbath (Saturday) were back to back 
is untenable. The term Sabbath is frequently (one-third of all of its 
New Testament occurrences) in the plural form in the New Testa
ment when only one day is in view. For example, in Matthew 12:1-12 
both the singular and the plural forms are used (cf. esp. v. 5) . 1 0 

There is then no real case for a Passover Sabbath which occurred the 
day before the regular weekly Sabbath. 

Fourth, the Thursday view is forced to make the expression 
"the day of preparation" (παρασκευή ) refer to the preparations for 
the Passover rather than its normal usage referring to Friday, the 
day of preparation for the Sabbath. Those who hold to the Thursday 
view feel that John 19:14 supports their thesis. It states: "The day 
of preparation for the Passover" and would indicate the day before 
the Passover rather than Friday specifically. Hence, according to 
their view, "the day of preparation" was Thursday and not Friday. 
But this is unacceptable on three grounds: (1) It necessitates the 
unnatural meaning of παρασκβνή. Both the Scriptures (Matt. 27:62; 
Mark 15:42; Luke 23:54; John 19:14, 31, 42) and Josephus11 

indicate the day of preparation is the day before the weekly Sab
baths, namely, Friday. Even Westcott, who holds to a Thursday 
crucifixion, concedes that the normal use of the phrase refers to 

10 The weakness of the plural form of the Sabbath is conceded by Aldrich, 
Bibliotheca Sacra, XXVII, 425. 
11 Josephus Antiquitates Judaicae xvi. 6. 2 (163) [hereafter Jos. Ant.]. 
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Friday 1 2 (2) Mark 15 42 exclusively points to "the day of prepara
tion" as being Friday when it states "and when the evening had come, 
because it was the day of preparation, that is, the day before the 
Sabbath " In reading Mark, one sees that he is speaking of the 
regular weekly Sabbath, and hence the παρασκευή refers to Friday 
(3) The statement "the day of preparation for the Passover" in 
John 19 14 seems to have reference to the Friday in the Passover 
week rather than the day before the Passover The reason for this 
is that there is no evidence that the day of preparation for the Pass
over is the day before the Passover, while there is evidence for 
παρασκβυη as being Friday 1 3 This is also substantiated in the im
mediate context where it specifically states that the bodies should 
be taken off the cross on the day of preparation so that they would 
not remain on the cross on the Sabbath, and they put Jesus in the 
tomb on the "Jewish day of preparation" (John 19 31, 42) Cer
tainly in these two verses, παρασκευή is Friday, and the Sabbath 
refers to the weekly Sabbath 

Therefore, in conclusion the Thursday view has too many 
problems to make it a real, viable solution Because of not recogniz
ing that the three days and three nights in Matthew 12 40 is idio
matic of a three-day period, the Thursday view must propose theories 
that have far more problems than the one it attempts to solve 

THE FRIDAY CRUCIFIXION 

Statement of the view Jesus predicted that He would die and be 
raised on the third day (Matt 16 21, Mark 8 31, Luke 9 22) When 
one reads these events in the gospels, one clearly receives the 
impression that Jesus rose on the third day Jesus' body was laid m 
the tomb on the evening of the day of preparation (Friday), the day 
before the Sabbath (Matt 27 62, 28 1, Mark 15 42, Luke 23*54, 
56, John 19 31, 42) The women returned home and rested on the 
Sabbath (Saturday, Luke 23 56) Early on the first day of the 
week (Sunday), they went to the tomb (Matt 28 1, Mark 16 1-2, 
Luke 24 1, John 20 1 ) which was empty Furthermore, on the 

12 Westcott, ρ 343 
13 Leon Morris The Gospel accoiding to John (Grand Rapids, 1971), pp 
776 77, 800 A J Β Higgins, The Origins of the Eucharist," New Testament 
Studies I (April, 1955), 206 8, Charles C Torrey, "The Date of the Cruci
fixion according to the Fourth Gospel,' Journal of Biblical Literature, L 
(December 1931) 233 37 Charles C Torrey, ' I n the Fourth Gospel the 
Last Supper was the Paschal Meal," The Jewish Quartet ly Review, XLII 
(January, 1952), 239 40 
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same day He arose from the grave, Jesus walked with two disciples 
on the road to Emmaus (Luke 24:13), and they told Him that their 
Master was crucified and "now it is the third day since this occurred" 
(Luke 24:21). This, then, points to His crucifixion as having oc
curred on Friday. With all this evidence, the only viable conclusion 
is that Jesus was crucified on Friday and rose on Sunday. 

This view also fits well with Old Testament typology. On Mon
day, Nisan 10, Jesus presented Himself as the Paschal lamb at the 
triumphal entry. On Nisan 14 He was sacrificed as the Paschal lamb 
(1 Cor. 5:7), and on Nisan 16 His resurrection was a type of the 
offering of First Fruits ( 1 Cor. 15:23). 

In conclusion then, with the most natural reading of the New 
Testament, one would conclude that Jesus was crucified on Friday 
and was resurrected on Sunday. This is also the common concensus 
of the Church Fathers and scholars throughout church history, and 
it is the generally accepted view today. 

Critique of the view. The one problem that is proposed against 
the Friday view is Matthew 12:40, that He would be in the heart of 
the earth for three days and three nights. Admittedly, this is the 
most difficult verse for those who hold the Friday view, but it is not 
as formidable as it first appears. One must examine all the evidence 
at hand. First to be discussed is the New Testament evidence. The 
most frequent reference to Jesus' resurrection is to have occurred 
on the third day (not the fourth day) (Matt. 16:21; 17:23; 20:19; 
27:64; Luke 9:22; 18:33; 24:7, 21, 46; Acts 10:40; 1 Cor. 15:4). 
In John 2:19-22 where Jesus spoke of His resurrection, He stated 
that He would be raised up in three days and not on the fourth 
day. There are four passages (Matt. 27:63; Mark 8:31; 9:31; 
10:34) which speak of Christ's resurrection as occurring "after 
three days," but this is speaking of the same time period as on "the 
third day" for the following two reasons: (1) The three Markan 
passages are paralleled by one or two of the other synoptic gospels, 
and in each case the other synoptic does not use "after three days" 
as Mark does but "on the third day" (Mark 8:31 = Matt. 16:21/ 
Luke 9:22; Mark 9:31 = Matt. 17:23; Mark 10:34 = Matt. 20:19/ 
Luke 18:33). Thus, the two phrases mean a period extending to 
the third day. (2) In Matthew 27:63 where the Pharisees before 
Pilate state that Jesus had predicted that "after three days I will rise 
again," the Pharisees then asked Pilate if they could have a guard 
of soldiers to secure the sepulcher until the third day. The phrase 
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"after three days" must have been equivalent to "the third day," or 
otherwise the Pharisees would have asked for a guard of soldiers 
until the fourth day.14 

Having looked at the New Testament evidence,15 was this 
standard Jewish thinking or not? If one looks in both the Old 
Testament and Rabbinic literature, one sees that it would agree 
with the New Testament evidence. Therefore the next piece of evi
dence to be examined is the Old Testament. There are several Old 
Testament references which show that a part of a day is equivalent 
to the whole day. In Genesis 42:17 Joseph incarcerated his brothers 
for three days, and then in verse 18 he spoke to them on the third 
day, and from the context released them on that day. In 1 Kings 
20:29 Israel and Syria camped opposite each other for seven days, 
and on the seventh day they began to battle each other. In 2 Chron
icles 10:5 Rehoboam stated that the people of Israel were to return 
to him in/after (cf. LXX) three days, and in verse 12 Jeroboam 
and the people came to Rehoboam on the third day. In Esther 4:16 
Esther asks the Jews, "Do not eat or drink for three days, night or 
day," and then she would go in to the king, and in 5:1 Esther went 
in to the king on the third day. Finally, in 1 Samuel 30:12 an 
abandoned Egyptian servant had not eaten bread or drunk water for 
three days and three nights, and in verse 13 he states that his master 
left him behind three days ago. Thus, the Old Testament gives the 
picture that the expressions "three days," "the third day," and "three 
days and three nights" are used to signify the same period of time. 

Having seen that the Old Testament evidence lines up with the 
New, the final piece of evidence to be examined is the Rabbinic 
literature. It is interesting to note that the same concept is borne out 
in Rabbinic literature. There are several passages found in Jewish 
literature which combine Jonah 1:17 ("Jonah was in the belly of the 
fish three days and three nights") with the Old Testament passages 
listed in the above paragraph.16 Furthermore, Rabbi Eleazar ben 
Azariah (lived ca. A.D. 100), who was the tenth in the descent 

14 Possibly some could argue the fourth day after Jesus' death is meant 
since the request was made on the day after His death. But it seems more 
likely that the Pharisees were reckoning from the date of Christ's death. 
It is interesting to note that in all other instances Matthew uses the phrase 
"on the third day" and never "after three days." Thus it seems that the 
Pharisees were reckoning from Jesus' death. 
15 For usuage in Greek literature outside the New Testament, see Frederick 
Field, Notes on Select Passages of the Greek Testament (Oxford 1881), pp. 8-9. 
16 Midrash Rabbah: Genesis Ivi. 1 (on Gen. 22 :4) ; Genesis xci. 7 (on Gen. 
42:17-18); Esther ix. 2 (on Esther 5 :1) ; Midrash on the Psalms: Ps. 22:5. 
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from Ezra, stated: "A day and night are an Onah ['a portion of 
time'] and the portion of an Onah is as the whole of it."17 

In conclusion, when one examines all the evidence, it seems 
that the New Testament, the Old Testament, and Rabbinic literature 
all agree that a part of a day is counted as a whole day-and-night. 
Thus, the expressions: "the three days and three nights," "after 
three days," and "on the third day" are all one and the same time 
span. These all support the fact that Christ was crucified on Friday 
and was resurrected on Sunday. 

CONCLUSION 

Having examined the three different views, it was concluded 
that the Friday date for the crucifixion is the most acceptable. Both 
the Wednesday and Thursday views are basically built on one 
verse, namely, Matthew 12:40. These views are untenable because, 
first, the preponderance of Scripture would indicate Jesus' crucifixion 
as having occurred on Friday, and, second, when one realizes that 
the Jews reckoned a part of a day as a whole day, these options no 
longer stand. 

THE DAY OF THE MONTH 

Having concluded that Friday was the day of Christ's cruci
fixion, it is now the place to discuss the day(s) of the month on 
which Christ ate the last Passover and was crucified. 

THE PROBLEM OF THE DATE 

All the gospels state that Jesus ate the Last Supper the day 
before His crucifixion (Matt. 26:20; Mark 14:17; Luke 22:14; John 
13:2; cf. also 1 Cor. 11:23). However, according to Mark 14:12 
the Last Supper was "on the first day of Unleavened Bread, when 
they sacrificed the Passover lamb," when the disciples went and 
made preparation for Jesus "to eat the Passover." The other two 
synoptics (Matt. 26:17; Luke 22:7-8) state essentially the same 
thing. Therefore, the synoptics portray that the Last Supper was 
the Passover meal celebrated on Thursday evening and that Jesus 
was crucified the following day, namely, Friday, Nisan 15. 

On the other hand, John states that the Jews who took Jesus 
to the Praetorium did not enter it "in order that they might not be 
defiled but might eat the Passover" (John 18:28). This means that 
Jesus was tried and crucified before the time the Jews had the 

17 Jerusalem Talmud: Shabbath ix. 3; cf. also Babylonian Talmud: Pesahim 
4a, 



250 / Bibliotheca Sacra — July 1974 

Passover. This is substantiated in John 19:14 where it states that 
Jesus' trial and crucifixion were on the "day of preparation for the 
Passover" and not after the eating of the Passover. Therefore, it 
appears that Jesus' Last Supper (which occurred on Thursday night) 
was not a Passover and that Jesus was tried and crucified on Friday, 
Nisan 14, just before the eating of the Passover. This is substantiated 
by Paul when he mentions that Christ, our Paschal Lamb, has been 
sacrificed (1 Cor. 5:7), as well as the Gospel of Peter that says that 
Jesus was delivered to the people "on the day before the Unleavened 
Bread, their feast"18 and by the Babylonian Talmud which probably 
refers to Christ when it says: "On the eve of the Passover, Yeshu 
(ms. M: the Nazarean) was hanged."19 

Therefore, the synoptics see Jesus celebrating the Last Supper 
as a Passover meal on Thursday, Nisan 14, with the trial and 
crucifixion on Friday, Nisan 15, whereas in John the Last Supper 
was not a Passover meal, celebrated on Thursday, Nisan 13, with 
the trial and crucifixion on Friday, Nisan 14. Christ, then, was 
crucified at the same time as the Paschal lambs were slain. 

THE PROBLEM OF THE LAST SUPPER 

Introduction. The instructions for the Passover were given at the 
time that the Israelites were leaving Egypt (Exod. 12; cf. also Lev. 
23:4-8; Num. 9:3-14; Deut. 16:1-8). On the tenth day of the first 
month (Nisan = March/April), a lamb was selected for each house
hold (Exod. 12:3). On Nisan 14 the lamb was slain "between the 
two evenings" (Exod. 12:6; Lev. 23:5; Num. 9:3, 5) which accord
ing to Josephus was between the ninth and eleventh hour,20 that is, 
from 3 to 5 p.m. Then, in "that night" the Passover meal was eaten 
(Exod. 12:8). 

The Last Supper was a Passover. In the attempt to solve the 
dilemma, one must first settle whether or not the Last Supper was a 
Passover. Many believe that it was the Passover meal. In summary 
form, the scholars21 list the following arguments for a Passover meal: 

18 Gospel of Peter 6. 
19 Babylonian Talmud: Sanhédrin 43¿z. 
20 Jos. Bellum Judaicum vi. 9. 3 (423). 
21 For further details, see Joachim Jeremías, The Eucharistie Words of Jesus, 
trans, by Norman Perrin (London, 1966), pp. 41-56; A. J. B. Higgins, The 
Lord's Supper in the New Testament (London, 1952), pp. 20-23; Gustaf Dal-
man, Jesus-Jeshua, trans, by Paul P. Levertoff (London, 1929), pp. 106-32; 
Morris, pp. 774-75; E. Robinson, "The Alleged Discrepancy between John and 
the Other Evangelists respecting Our Lord's Last Passover," Bibliotheca Sacra, 
VII (August, 1845), 406-36. 
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( 1 ) The synoptics explicitly state that the Last Supper was a Pass
over (Matt. 26:2, 17, 18, 19; Mark 14:1, 12, 14, 16; Luke 22:1, 7, 
8, 13, 15). (2) It took place, as required by the Law (Deut. 16:7), 
within the gates of Jesusalem even though it was so crowded at the 
time. (3) The Upper Room was made available without difficulty 
in keeping with the Passover custom. (4) The Last Supper was eaten 
at night (Matt. 26:20; Mark 14:17; John 13:30; 1 Cor. 11:23) 
which was an unusual time for a meal. (5) Jesus limited Himself to 
the twelve rather than eating with the large circle of followers (which 
corresponds to the Passover custom). (6) A reclining posture at 
the table was for special occasion only. (7) The meal was eaten in 
Levitical purity (John 13:10). (8) Jesus broke the bread during 
the meal (Matt. 26:26; Mark 14:22) rather than as customarily 
done at the beginning of the meal. (9) Red wine was drunk which 
was only for special occasions. (10) Some of the disciples thought 
that Judas left (John 13:29) to purchase items for the feast which 
would not have been necessary if the Last Supper was a day before 
the Passover since he would have had the whole next day (Nisan 14) 
available for this purpose. (11) Some of the disciples thought that 
Judas left to give to the poor (John 13:29) which was customary on 
Passover night. (12) The Last supper ends with the singing of a 
hymn which would have been the second half of the Passover hallel. 
(13) Jesus did not return to Bethany which was outside of Jerusalem's 
limit but went to spend the night on the Mount of Olives which was 
within the enlarged city limits for the purpose of the Passover feast. 
(14) The interpretation of specific elements of the meal was a part 
of the Passover ritual. 

These arguments are very forceful and seem to make good 
sense. 

The Last Supper was not a Passover. There are, however, some 
scholars who think the Last Supper was not a Passover. They would 
raise the following objections:22 (1) John's order of events would 
seem to indicate that the Lord's Supper was a day before the Pass
over. John 13:1 states: "Now before the Feast of Passover, when 

22 For a fuller treatment, see Jeremías, pp. 62-84; A. J. B. Higgins, The 
Lord's Supper, pp. 16-20; George Ogg, "The Chronology of the Last Supper," 
Historicity and Chronology in the New Testament (London, 1965), pp. 76-77; 
cf. also William Frederick, "Did Jesus Eat the Passover?" Bibliotheca Sacra, 
LXVIII (July, 1911), 503-9. Stauffer thinks that since Jesus was considered a 
preacher of apostasy, He would not have been allowed by the temple officials 
to have a paschal lamb slain, Ethelbert Stauffer, Jesus and His Story, trans, by 
Dorothea M. Barton (London, 1960), pp. 94-95. 
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Jesus knew that His hour to depart out of this world." However, 
this does not seem to refer to the Last Supper as occurring before 
the Passover, but rather than Jesus "knew" before the Passover that 
His death was imminent.23 In the same chapter, John says, "For some 
thought, because Judas had the bag, Jesus was telling him, 'Buy 
what things we need for the feast' " (John 13:29). But if this were 
Nisan 13, there would be no need to buy the festival items that night 
because the whole of the next day (Nisan 14) would be available 
for that purpose. This verse makes sense only on the evening of 
Nisan 14 for one would not be able to buy on Nisan 15, a high 
feast day.24 Later, John remarks: "Then they led Jesus from the 
house of Caiaphas to the Praetorium; and it was early, and they 
themselves did not enter the Praetorium in order that they might 
not be defiled but might eat the Passover" (John 18:28). Therefore, 
Jesus had already the night before participated in the Last Supper. 
This is substantiated by John 19:14 where it states, "Now it was the 
preparation of the Passover." But as discussed in the first part of this 
article, this phrase means nothing more than "Friday of the Passover 
week." Finally, John 19:36 speaks of the fulfillment of the Old Testa
ment (Exod. 12:46; Num. 9:12) when Jesus', the Passover Lamb, 
legs were not broken. Jesus, then, was slain when the other Paschal 
lambs were slain, and hence, the Last Supper was before Passover. 
Both John 18:28 and 19:36 will be discussed below. 

This first argument is the basic one. The others following that 
substantiate it are: (2) The bread is spoken of as άρτος not as 
αζυμα (unleavened bread). However, unleavened bread was com
monly called "bread." (3) No mention is made of the Paschal lamb 
and the bitter herbs. But the Passover was so familiar there was no 
need to mention all the elements. Furthermore, the Passover lamb 
may have been referred to in Luke 22:15. 2 5 (4) Only a single cup 
is denoted instead of individual Passover cups. In Jesus' day, how
ever, a common cup was used in celebrating the Passover. (5) The 
synoptics specifically state that Jesus was not to be arrested during 
the feast (Matt. 26:5; Mark 14:2). But it makes more sense to 
render the phrase "among the festal crowd" ( μή èv rfj èoprrj ) be
cause by this time a great number of pilgrims had already arrived 
for purification (John 11:55), and hence it would have already 

23 Cf. Torrey, The Jewish Quarterly Review, XLII, 245-48. 
24 Robinson, Bibliotheca Sacra, VII, 426-27; Jeremías, p. 53. 
25 Cf. C. Κ. Barrett, "Luke XXII. 15: To Eat the Passover," The Journal of 
Theological Studies, IX (October, 1958), 305-7. 
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been "during the feast." (6) The Passover was a traditional family 
meal where the father presided whereas at the Last Supper no 
women were present, and it is Jesus, not a father, who presides. 
Granted, there were normally members of the family present, but 
this being of special significance for Jesus to be with His disciples 
at that hour may have eliminated normal family relationships. From 
the text, one cannot argue for or against the presence of women. 
Neither is there the necessity of a mixed group. (7) A number of 
events that happened the day after the Lord's Supper were forbidden 
on a feast day, such as, leaving Jerusalem to go to Gethsemane, 
carrying of arms, the session of the Sanhédrin and the condemnation 
of Christ on the very night of the Passover, the coming of Simon 
from the fields which indicates he had been working, the purchase 
of linen by Joseph of Arimathea on the evening of the feast, and 
the burial of the body on the feast day. All of these have been ade
quately answered by Dalman26 and Billelbeck.27 Briefly, Jerusalem 
could not be left during Passover, but its borders were enlarged 
during the Passover, which included Gethsemane. The Jews were 
allowed to carry arms on Sabbaths (and on feast days).28 The Law 
(Deut. 17:12) prescribes the death penalty for anyone who opposes 
priests and judges. The Jewish Law stated that a rebellious teacher 
of the Law could be executed on a feast day.29 To assume Simon 
worked is not known, especially since it was early in the morning 
(Mark 15:25). More likely, it means he came in from the country.30 

The purchases of Joseph of Arimathea were proper for necessities 
could be obtained on the Sabbath (and on a feast day).31 And 
finally, the burial of a body was to be done on the same day as 
the death (Deut. 21:23). (8) There is a Jewish tradition that 
Jesus was executed on the eve of the Passover.32 This may be a 
polemic to indicate that Jesus, the false teacher, did not partake of 
the Passover and was properly executed according to their laws. 

Those who conclude that the Last Supper was not the Passover 
have difficulty in trying to identify the meal. There have been two 
suggestions. First, there is the theory which was made prominent by 

26 Dalman, pp. 93-106. 
27 Hermann L. Strack and Paul Billerbeck, Kommentar zum Neuen Testa
ment (Munich, 1924), II, 815-34. 
28 Mishnah: Shabbath vi. 4. 
29 Mishnah: Sanhédrin xi. 4. 
30 Dalman, pp. 100-101; Strack-Billerbeck, II, 828-29. 
31 Mishnah: Shabbath xxiii. 4. 
32 Babylonian Talmud: Sanhédrin 43A. 
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Box33 which identifies it with the ceremony known as Kiddush or 
sanctification.34 It was a ceremony which pronounced blessings at the 
commencement of each Sabbath and feast day. This view is untenable 
for the sanctification of Passover did not occur twenty-four hours be
fore its commencement. Rather at the opening of the Passover meal 
kiddush was said over the first cup.35 Second, Lietzmann suggested 
that the Last Supper was a haburah meal which was a meal partaken 
by a small company of like-minded friends.36 But there is no evidence 
that Jesus and His followers formed such a group. Furthermore, the 
circle of friends who had these haburah meals "were exclusively duty 
meals such as those connected with betrothals, weddings, circumci
sions, funerals in which participation as a paying guest was considered 
meritorious."37 Certainly, this is not the picture of the Last Supper. 

In conclusion, one sees that any theory which makes the 
Last Supper not the Passover meal, does not give a satisfactory 
identification of the meal. Again, considering all of the evidence, it 
seems to be best to accept the Last Supper as having been a Passover 
meal. 

THE PROBLEM OF HARMONIZATION 

There are several options that have been offered. First, some 
scholars feel that the synoptics and John cannot be harmonized with 
the result that some prefer the synoptics over John while others 
prefer John over the synoptics. Some feel that John is correct and 
the synoptics are to be interpreted accordingly. This view holds that 
the Last Supper was not the Passover. The untenableness of this 
view has already been discussed. Some feel that the synoptics are 
right and John needs to be interpreted accordingly. This view accepts 
the Lord's Supper as having been a Passover meal. This is plausible 
but still does not adequately explain two passages of Scripture, 
namely: (1) John 18:28 which states that the Jews did not enter 
the Praetorium "in order that they might not be defiled but might 
eat the Passover." If Jesus' Last Supper was the Passover, how could 
the Jews not have eaten the Passover on the following date?38 

33 G. H. Box, "The Jewish Antecedents of the Eucharist," The Journal of 
Theological Studies, III (April, 1902), 357-69. 
34 Cf. Jeremías, pp. 26-29. 
35 Mishnah: Pesahim x. 2. 
36 Hans Lietzmann, Mass and Lord's Supper, trans, by Dorothea H. G. 
Reeve (London, 1953-54), pp. 170-71. 
37 Jeremías, p. 30. 
38 Note Jeremías' struggle with the passage (pp. 79-82). 
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Geldenhuys suggests (as did Zahn earlier) that this does not have 
reference to the meal but to keep the Feast of Unleavened Bread or 
one of the sacrificial meals in that week.39 But Morris has given a 
death blow to this theory when he states that one may concede that 
"the Passover" can refer to the Passover plus the Feast of Un
leavened Bread, but certainly it cannot refer to the Feast of Un
leavened Bread without the Passover, which is what is required if 
one accepts this theory.40 (2) John 19:36 speaks of the Old Testa
ment fulfillment when Jesus', the Passover Lamb, legs were not 
broken. 

The first of these two passages is far more significant than the 
second. It is the Achilles' heel of this view when trying to interpret 
John in accordance with the synoptics. Therefore, a fourth solution 
is needed, namely that both the synoptics and John are correct. 
Again, various attempts have been made here. Some think that 
Jesus anticipated that He was going to be killed at the Passover 
season; so with His disciples He had His own private Passover a 
day early.41 But this is impossible since the Passover lamb had to be 
slaughtered within the temple precincts. None of the officials would 
have done this for that would be against the regulations.42 Hence, 
Christ and the disciples would not have had a Passover lamb for 
the Passover meal. This is inconceivable. Certainly, the gospels 
picture that Christ and the disciples had a Passover lamb, and it had 
already been slaughtered (Mark 14:12-16; Luke 22:7-13; cf. also 
Matt. 26:17-19). Second to be considered is a rather recent theory 
proposed by Jaubert43 and followed by Ruckstuhl.44 Jaubert thinks 
that Jesus' Last Supper was a Passover meal, but following the 
Qumran calendar, He celebrated it on the Tuesday of Passion Week, 
and yet following the official calendar, Christ was crucified on Friday 
when the Passover lambs were slain. This accepts the best of both 
worlds. However, there is no indication that Jesus was really as-

39 Norval Geldenhuys, Commentary on the Gospel of Luke (London, 1950), 
pp. 649-70, esp. pp. 661-63. 
40 Morris, pp. 778-79. 
41 Cf. Reginald H. Fuller, The Mission and Achievement of Jesus (London, 
1954), pp. 70-71; Vincent Taylor, The Gospel according to St. Mark (2nd 
ed.; London, 1966), pp. 664-67. 
42 Mishnah: Zebahim i. 3. 
43 Annie Jaubert, The Date of the Last Supper, trans, by Isaac Rafferty 
(New York, 1965). 
44 Eugen Ruckstuhl, Chronology of the Last Days of Jesus, trans, by Victor 
J. Drapela (New York, 1965). 
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sociated with or ministered to the Qumran community and certainly 
no indication in the gospels that Jesus ever followed a Qumran 
calendar.45 

Third, some think that the Jews in Jesus' day celebrated the 
Passover on two consecutive days. Chwolson assumes that the 
Paschal lambs were slain "between the two evenings" (i.e., 3 to 5 
p.m.) on Nisan 14 as commanded in the Old Testament (Exod. 12:6; 
Lev. 23:5; Num. 9:3, 5) . Since in the year in which Jesus died Nisan 
14 was a Friday, and since not all the Paschal lambs could be slain 
before the Sabbath (Nisan 15) began, they were slain on Thursday 
evening (Nisan 13). Because Exodus 12:10 states that the Passover 
was to be eaten the night it was slain, the Pharisees celebrated the 
Passover immediately (Nisan 13/14) while the Sadducees waited 
until the usual time (i.e., Nisan 14/15). Hence, Jesus and His dis
ciples celebrated the Passover with the Pharisees on Thursday night 
(Nisan 13/14) while the Jews mentioned in John 18:28 were of the 
Sadducees who would not have eaten the Passover until Friday night 
(Nisan 14/15).46 The problems of the theory are as follows: (1) 
Would the Sadducees not have obeyed Exodus 12:10? (2) Would 
Jesus have celebrated the Passover on Nisan 13/14 when the Law 
specified Nisan 14/15? (3) Jesus would not have been able to eat 
it with unleavened bread since that feast did not begin until the 
evening of Nisan 14/15 which would have changed the whole 
character of the Passover ritual. (4) According to Jeremías, there 
is evidence that when Nisan 15 was a Sabbath, the Jews could 
slaughter the victims earlier in the afternoon.47 

Billerbeck has modified Chwolson's theory.48 He thinks that 
there was a difference of one day between the Boethusian/Saddu-

45 For a critique of her view, see Josef Blinzler, "Qumran-Kalendar und 
Passionchronologie," Zeitschrift für neutestamentliche Wissenschaft, XLIX 
(1958), 238-51; George Ogg, "Review of Mlle Jaubert, La date de la Céne/ 
Novum Testamentum, III (January, 1959), 149-60; Norman Walker, "Pauses 
in the Passion Story and their Significance for Chronology," Novum Testa
mentum, VI (January, 1963), 16-19; Jeremías, pp. 24-25. 
46 D. Chwolson, Das letzte Passamahl Christi und der Tag seines Todes, 
(2nd ed.; Leipzig, 1908), pp. 20-44. Cf. also Joseph Klausner, Jesus of 
Nazareth, trans, by Herbert Danby (London, 1925), pp. 326-28; M.-J. 
Lagrange, The Gospel of Jesus Christ, trans, by Members of the English 
Dominican Province (London, 1938), II, 193-96. 
47 Jeremías, Eucharistie Words, p. 23. 
48 Strack-Billerbeck, II, 812-53; cf. also W. M. Christie, "Did Christ Eat 
the Passover with His Disciples? or, The Synoptics versus John's Gospel," 
The Expository Times, XLIII (August, 1932), 515-19; J. B. Segal, The Hebrew 
Passover (London, 1963), pp. 241-69. 
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cean party and the Pharisees. Billerbeck gives evidence of their 
difference of interpretation in reckoning the fifty days forward to 
Pentecost from the Sunday in Passover Week or Nisan 16.49 Leviti
cus 23:15 states: "You shall count unto you from the morrow after 
the Sabbath." The Pharisees would interpret the term "Sabbath" to 
mean "festival" (i.e., Passover) and would count from the day 
following the Passover regardless of what day it was in the week. 
On the other hand, the Sadducees interpreted "Sabbath" literally 
and would count from the Sunday after the Passover.50 Therefore, 
in the year Christ died, the Boethusian/Sadducean party was anxious 
to have Nisan 16 fall on Sunday, and the priestly calendar com
mission agreed to fix the beginning of Nisan so that the Nisan 14 
would be a Friday and Nisan 1 6 a Sunday, and consequently Pente
cost would fall on Sunday. However, the Pharisees reckoned the 
month to have begun one day earlier. A compromise resulted which 
meant that the Boethusian/Sadducean party celebrated Passover on 
Friday evening, Nisan 14, according to the calendar commission, 
while the Pharisees, and with them Jesus and His disciples, cele
brated on Thursday evening (Nisan 14 according to the Pharisaic 
reckoning). Thus, in the year Christ died, there were two consecu
tive days for Passover.51 This theory has more merit than Chwolson's 
in that both parties celebrated the Passover of Nisan 14/15, and the 
Feast of Unleavened Bread could be used by both parties. The main 
problem is that it rests on the conjecture that there was a debate over 
the commencement of Nisan in the year Christ died. 

Pickl suggests that since there were so many pilgrims that it 
would be impossible to slaughter all the lambs and to have enough 
houses in Jerusalem for the purpose of eating the Passover. So 
there arose the custom where the Galileans slew their lambs on 
Nisan 13, and the Feast of Unleavened Bread lasted eight days 
whereas the Judeans celebrated on Nisan 14.52 This makes good 

49 Strack-Billerbeck, II, 847-50; cf. also J. van Goudoever, Biblical Calendars 
(2nd ed.; Leiden, 1961), pp. 15-29. 
50 Mishnah: Hagigah ii. 4; Menahoth x. 3. 
51 Strack-Billerbeck, II, 850-53. Shepherd has similar arguments except he 
argues that John followed the reckoning of the month according to the 
Palestinian method whereas the Synoptics followed the calendar of the 
Diaspora Judaism, Massey Shepherd, Jr., "Are both the Synoptics and John 
Correct about the Date of Jesus' Death?" Journal of Biblical Literature, 
LXXX (March, 1961), 123-32. 
52 Josef Pickl, The Messias, trans, by Andrew Green (St. Louis, 1946), pp. 
120-22. 
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sense except as Jeremías has pointed out that his basis of the 
eight-day Feast of Unleavened Bread is a practice of the diaspora 
"where the Jews celebrated all festivals one day longer than in 
Palestine."53 

Finally, one should consider that there are different ways to 
reckon a day. This is a puzzling problem that has set many pens 
into motion. It is beyond the scope of this article to go into a 
lengthy discussion of the reckoning of days. Only a summarization 
can be given.54 

First to be considered is the reckoning from sunset to sunset. 
There is the Feast of Unleavened Bread which runs from evening to 
evening, of Nisan 14 to the evening of Nisan 21 (Exod. 12:18). This 
also is true of the Day of Atonement (Lev. 23:32), the weekly 
Sabbath (Neh. 13:19), and when there is a single day's ceremonial 
uncleanness, it ends at the evening (Lev. 11; 14:46; 15; 17:15; 
22:6; Deut. 23:11 ). The order in which the evening and morning are 
listed would indicate that days began with the sunset (cf. Deut. 
1:33; 28:66; 1 Sam. 25:16; 1 Kings 8:29; Esther 4:16; Mark 4:27; 
5:5; Luke 2:37; etc.).55 

Second, there is also the reckoning from sunrise to sunrise. 
Both Zeitlin56 and De Vaux57 conclude that the Jews reckoned from 
morning to morning before the exile and evening to evening after 
the exile, but the passages listed above would argue the validity of 
this. However, there are some indications that they reckoned from 
sunrise to sunrise. There are references of the day listed before night 
(Gen. 1:14, 16, 18; 8:22; 31:40; Num. 14:14; 2 Sam. 21:10; 1 
Kings 8:59; Neh. 1:6; 4:9; Luke 18:7; Acts 9:24; Rev. 4:8; etc.). 
Also when referring to "the same day" or "the next day," it has 

53 Jeremías, Eucharistie Words, p. 24. 
54 For a more detailed study of the problem, see Julian Morgenstern, 
"Supplementary Studies in the Calendars of Ancient Israel," Hebrew Union 
College Annual, X (1935), 15-28; P. J. Heawood, "The Beginning of the 
Jewish Day," The Jewish Quarterly Review, XXXVI (April, 1945), 393-401; 
Solomon Zeitlin, "The Beginning of the Jewish Day during the Second Com
monwealth," The Jewish Quarterly Review, XXXVI (April, 1945), 403-14; 
Jack Finegan, Handbook of Biblical Chronology (Princeton, 1964), pp. 7-15; 
H. R. Stroes, "Does the Day Begin in the Evening or Morning?" Vetus 
Testamentum, XVI, (October, 1966), 460-75; Roger T. Beckwith, "The Day, 
its Divisions and its Limits, in Biblical Thought," The Evangelical Quarterly, 
XLIII (October-December, 1971), 218-27. 
55 For more detail, see Beckwith, The Evangelical Quarterly, XLIII, 221-24. 
56 Zeitlin, The Jewish Quarterly Review, XXXVI, 403-14. 
57 Roland de Vaux, Ancient Israel: Its Life and Institutions, trans, by John 
McHugh (London, 1961), pp. 180-83. 
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reference to the night being of the first day and not the beginning of 
a new day (cf. Gen. 19:34; 1 Sam. 19:11; Acts 4:3; 20:7-11; 23:32; 
etc.).58 The one passage in the New Testament that may more 
explicitly indicate a sunrise to sunrise reckoning is Matthew 28:1 
where it states that the women came to the tomb "late on the Sab
bath as it began to dawn towards the first day of the week." Thus 
the new day began with sunrise. However, as Beckwith points out, 
this could be translated "after the Sabbath day, as it began to dawn 
on the first day of the week."59 Regarding the Passover, one can also 
see a sunrise to sunrise reckoning in Deuteronomy 16:4 where it 
states nothing which is sacrificed on the evening of the first day shall 
remain overnight until morning. 

In conclusion, one sees that both reckonings were used even 
by some authors within the same book. 

But what about the Passover of Jesus' day? As indicated above, 
the Passover could be reckoned from sunset to sunset or sunrise to 
sunrise. Generally, it is thought it was reckoned from sunset to sunset. 
Yet Josephus who was a Pharisee living in Jesus' day, in explaining 
the law of the Passover, states that the Paschal lamb must be eaten 
during the night with nothing left for the morning.60 This seems to 
indicate a sunrise to sunrise reckoning. The Mishnah states that the 
Passover lamb must be eaten by midnight61 which would seem to 
indicate that the new day began after sunset, namely, at sunrise. 

It is thought by several since there were two systems of reckon
ing the day present in Jesus' day, this would be a solution to the 
disagreement between the synoptics and John. It is thought that the 
Galileans used a different method of reckoning the Passover than 
the Judeans. The Galileans and Pharisees used the sunrise to sunrise 
reckoning whereas the Judeans and Sadducees used the sunset to 
sunset reckoning.62 Thus, according to the synoptics, the Last Supper 
was a Passover meal. Since the day is to be reckoned from sunrise, 
the Galileans, and with them Jesus and His disciples, had the Paschal 
lamb slaughtered in the late afternoon of Thursday, Nisan 14, and 

58 For more detail, see Beckwith, The Evangelical Quarterly, XLIII, 224-25. 
59 Ibid., XLIII, 226. 
60 Jos. Ant. iii. 10. 5 (248). 
61 Mishnah: Pesahim x. 9; Zebahim v. 8. 
62 Julian Morgenstern, "The Calendar of the Book of Jubilees, its Origin 
and its Character," Vetus Testamentum, V (1955), 64-65 n. 2; Finegan, pp. 
452-53; G. R. Driver, "Two Problems in the New Testament," The Journal of 
Theological Studies, XVI (October, 1965), 327. 



260 / Bibliotheca Sacra — July 1974 

later that evening they ate the Passover with the unleavened bread.63 

On the other hand, the Judean Jews who reckoned from sunset to 
sunset would slay the lamb on Friday afternoon which marked the 
end of Nisan 14 and ate the Passover lamb with the unleavened 
bread that night which had become Nisan 15. Thus, Jesus had con
sumed the Passover meal when His enemies, who had not as yet 
had the Passover, arrested Him. This gives good sense to John 18:28 
that the Jews did not want to enter the Praetorium so as not to be 
defiled since later that day they would slay the victims for those 
who reckoned from sunset to sunset. After Jesus' trial, He was 
crucified when the Paschal lambs were slain in the temple precincts. 
This fits well with the Gospel of John. It can be charted as shown on 
page 261. 

This solution would mean that there were two days of slaughter. 
This would solve the problem of having to slaughter all of the lambs 
for all of those participants at the Passover season. 

There are two problems with this theory. First is the problem 
of having two consecutive days of slaughtering Paschal lambs. Would 
the Sadducees allow this since they were in control of the temple? 
It is possible they had to. It is known that with the popular support 
the Pharisees had, the Sadducees would submit to their wishes at 
times.64 Finkle states that "the Pharisees determined the dates of the 
great festivals."65 Here may be a case in point where neither parties 
compromised and so two days of Passover slaughter. The second 
problem with the theory is that there is no explicit statement to sup
port the theory. Although one cannot be overly dogmatic, it does fit 
well with the data at hand. It is simple and makes good sense. 

CONCLUSION 

It was the purpose of this section of the article to look at the 
problem of the day of the Jewish month posed by the synoptics and 
John. It was concluded that Jesus ate the Passover. Having accepted 
this as the correct rendering, then the problem of harmonization was 

63 In the New Testament the first day of Unleavened Bread is Nisan 14 
and not Nisan 15 (Matt. 26:17; Mark 14:12; Luke 22:7) which according 
to Beckwith (The Evangelical Quarterly, XLIII, 222 n. 4) is a later custom 
seen in the Mishnah for they prepared for the Feast of Unleavened Bread 
by removing all the leaven from one's house on Nisan 14 (Mishnah: Pesahim 
i. 1-5; iii. 6; v. 4. Cf. also Segal, pp. 244-45. 
64 Jos. Ant. xviii. 1. 4 (17) ; Babylonian Talmud: Yoma \9b. 
65 Asher Finkel, The Pharisees and the Teacher of Nazareth (Leiden, 1964), 
p. 74. 
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discussed. Different attempts have been made. It is generally ac
cepted that different calendars for reckoning the Passover were used 
by various groups and regions.66 This makes it difficult to know 
which ones were in operation during the time of the last week of 
Christ's ministry. 

Of all the suggestions given, it is felt that Billerbeck's theory 
had great merit. However, in looking over the data, it was felt that 
the most viable solution is to recognize that the Galileans, and with 
them Jesus and His disciples, reckoned from sunrise to sunrise while 
the Judeans reckoned from sunset to sunset. 

OUTLINE OF THE PASSION WEEK 

Due to the scope of these articles, only a brief outline of the 
Passion Week can be given. It is an attempt to align the events with 
the days of the present calendar. 

SATURDAY AND SUNDAY 

In previous issues of Bibliotheca Sacra, a suggested outline of 
Christ's life and ministry has been given. His last public ministry out
side of Jerusalem was probably primarily in Perea and Judea. A few 
days before the final Passover, Jesus drew near to Jerusalem (John 
11:55), arriving at Bethelem six days before the Passover (John 
12:1), namely the Saturday before the Passion Week. That evening, 
Jesus was anointed at Simon the leper's house (Matt. 26:6-13; 
Mark 14:3-9; John 12:l-8).6 7 On the next day (Sunday), there 
was a great crowd that came to Bethany to see Jesus (John 12:9-11). 

MONDAY 

The next day (John 12:12), Monday, was Jesus' triumphal 
entry into Jerusalem (Matt. 21:1-9; Mark 11:1-10; Luke 19:28-40; 
John 12:12-19), His visit to the temple (Matt. 21:10-11; Mark 
11:11), and then His return to Bethany. The day of the triumphal 

66 Morgenstern, Hebrew Union College Annual, X, 1-148; Stauffer, p . 95; 
Finkel, pp. 70-74; M. Black, "The Arrest and Trial of Jesus and the Date 
of the Last Supper," New Testament Essays, ed. by A. J. B. Higgnis (Man
chester, 1959), pp. 30-32. 
67 When one looks in the Matthean and Markan contexts (cf. Matt. 26:2; 
Mark 14:1), one notices that they mention two days rather than six days be
fore the Passover. However, most commentators agree that the anointing should 
be dated six days before the Passover and that the story of the anointing in 
Bethany is inserted into Matthew and Mark, and thus the time reference of two 
days in Matthew 26:2 and Mark 14:1 is not dating the anointing but the plot to 
seize Jesus. Cf. Alan Hugh M'Neile. The Gospel according to St. Matthew 
(London, 1915), p. 373; William Hendriksen, Exposition of the Gospel accord
ing to Matthew (Grand Rapids, 1973), p. 898; Taylor, Mark, p. 527; William 
L. Lane, The Gospel according to Mark (Grand Rapids, 1974), p. 492 n. 18. 
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entry would be Nisan 10 when the lamb was selected for Passover. 
Hence, the triumphal entry was the day when Christ presented 
Himself as Israel's Paschal lamb. 

TUESDAY 

On Tuesday on the way from Bethany to Jerusalem, Jesus 
cursed the fig tree (Matt. 21:18-19; Mark 11:12-14), and then 
He went to Jerusalem to dense the temple (Matt. 21:12-13; Mark 
11:15-17; Luke 19:45-46). The religious leaders began to seek how 
they might destroy Him that evening, and that evening Jesus left 
Jerusalem, presumably returning to Bethany (Mark 11:18-19; Luke 
19:47-48). 

WEDNESDAY 

On the way to Jerusalem on Wednesday, the disciples saw the 
withered fig tree (Matt. 21:20-22; Mark 11:20-26). At the temple 
in Jerusalem, Jesus had a day of controversy with the religious 
leaders (Matt. 21:23—23:39; Mark 11:27—12:44; Luke 20 :1— 
21:4). That afternoon Jesus went to the Mount of Olives and de
livered the Olivet Discourse (Matt. 24:1—25:46; Mark 13:1-37; 
Luke 21:5-36). Two additional things occurred on that day: (1) 
Jesus predicted that in two days He would be crucified at the time of 
the Passover (Matt. 26:1-5; Mark 14:1-2; Luke 22:1-2); and (2) 
Judas planned the betrayal of Christ with the religious leaders (Matt. 
26:14-16; Mark 14:10-11; Luke 22:3-6). 

THURSDAY 

On this day, He had His disciples prepare the Passover lamb 
(Matt. 26:17-19; Mark 14:12-16; Luke 22:7-13), and Jesus and 
His disciples had their Passover meal in the Upper Room (Matt. 
26:20-30; Mark 14:17-26; Luke 22:14-30; John 13:1—14:31). 
Leaving the Upper Room, Jesus had a discourse with His disciples 
and offered an intercessory prayer in behalf of them (Matt. 26:30-
35; Mark 14:26-31; Luke 22:31-39; John 15:1—18:1). They 
arrived at the Garden of Gethsemane, and it is here where Jesus 
suffered in agony (Matt. 26:36-46; Mark 14:32-42; Luke 22:39-46; 
John 18:1). Later that night Jesus was betrayed and arrested (Matt. 
26:47-56; Mark 14:43-52; Luke 22:47-53; John 18:2-12). During 
the rest of that night, Jesus was tried first by Annas and later by 
Caiaphas with the religious leaders (Matt. 26:57-75; Mark 14:53-72; 
Luke 22:54-65 ; John 18:13-27). 
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FRIDAY 

Early in the morning, Jesus was tried by the Sanhédrin, Pilate, 
Herod Antipas, and Pilate again (Matt. 27:1-30; Mark 15:1-19; 
Luke 22:66—23:25; John 18:28—19:16). Jesus was then led to 
the cross and crucified at 9:00 a.m. and died at 3:00 p.m. and 
was buried later that day (Matt. 27:31-60; Mark 15:20-46; Luke 
23:26-54; John 19:16-42). Christ the Paschal Lamb (1 Cor. 5:7) 
died at the time when the Israelites were sacrificing their Passover 
lambs. 

SATURDAY 

Jesus laid in the tomb during the Sabbath, and the Pharisees 
secured Roman guards to keep watch of the tomb (Matt. 27:61-66; 
Mark 15:47; Luke 23:55-56). 

SUNDAY 

Christ was resurrected from the dead (Matt. 28:1-15; Mark 
16:l-8[9-13]; Luke 24:1-35). He is a type of the offering of the 
Firstfruits which was offered the day after the Sabbath (Lev. 23:9-14; 
1 Cor. 15:23). 

CONCLUSION 

The week of the Passion was filled with many events, beginning 
with the Saturday before the Passion Week and ending with the 
crucifixion of Christ on Friday and the resurrection on Sunday. 
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